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Chapters One through Three—Questions by the Sages, Divinity and Divine Service, 
and Krsna is the Source of All Incarnations: Srimad-Bhagavatam opens with three 
mangalacarana verses composed by Srila Vyasadeva. The first verse (janmadyasya yato 
‘nvaya...) reveals the connection (sambandha) of everything in creation to its source, the 
Supreme Brahman Personality of Godhead Sri Krsna. 


The second verse (dharmah projjhita-kaitavo 'tra) initiates glorification of the 
Bhagavatam alone among all scriptures. The dismissive term, kaitava-dharma (“cheating 
religion”), applies to the religious texts of a great many sectarian communities of the 
modern world because, as His Divine Grace explains: 


In the lower stages of human civilization, there is always competition to lord it over 
the material nature or, in other words, there is a continuous rivalry to satisfy the senses. 
Driven by such consciousness, man turns to religion. He thus performs pious activities 
or religious functions in order to gain something material. But if such material gains are 
obtainable in other ways, then so-called religion is neglected. This is the situation in 
modern civilization. Man is thriving economically, so at present he is not very interested 
in religion. Churches, mosques or temples are now practically vacant. Men are more 
interested in factories, shops, and cinemas than in religious places which were erected by 
their forefathers. This practically proves that religion is performed for some economic 
gains. Economic gains are needed for sense gratification. Often when one is baffled in the 
pursuit of sense gratification, he takes to salvation and tries to become one with the 
Supreme Lord. Consequently, all these states are simply different types of sense 
gratification. 


In the Vedas, the above-mentioned four activities are prescribed in the regulative way 
so that there will not be any undue competition for sense gratification. But Srimad- 
Bhagavatam is transcendental to all these sense gratificatory activities. It is purely 
transcendental literature which can be understood only by the pure devotees of the 
Lord who are transcendental to competitive sense gratification. In the material world 
there is keen competition between animal and animal, man and man, community and 
community, nation and nation. But the devotees of the Lord rise above such competitions. 
They do not compete with the materialist because they are on the path back to Godhead 
where life is eternal and blissful. 


Srimad-Bhagavatam is rare among religious texts in another way as well. The 
vastu, or substance of reality, is from the very start presented in sharp detail—that vastu 
being what? The delicate, scented lotus feet of the Supreme Personality of Godhead Sri 
Krsna. In a song from Saranagati (3) Srila Bhaktivinoda Thakura reveals, tuwa pada- 
bismrti amara jantrana, “All my anguish and grief has been brought on by forgetfulness 
of your lotus feet.” People often ask devotees, “What is the artha (value) of this 
ISKCON, this Bhagavata Purana?” With extraordinary clarity and conviction Maharaja 
Prthu answers this question in Bhag. 4.20.23. There is a most wonderful symmetry 
between King Prthu’s answer and the second verse of the Bhagavata Mangalacaranam 
(Bhag. 1.1.2). We will briefly consider it in this summary. First, King Prthu’s answer to 
the doubt whether there is any value to studying Srimad-Bhagavatam. 


My dear Lord, Your lotus feet are the cause of all auspicious things and the destroyer 
of all the contamination of sin. I therefore beg Your Lordship to bless me by the 
association of Your devotees, who are completely purified by worshiping Your lotus feet 
and who are so merciful upon the conditioned souls. I think that Your real benediction 
will be to allow me to associate with such devotees. 


Indeed, within a few more chapters of Canto 1 of Srimad-Bhagavatam, His 
Divine Grace will make this remark about the arrival of the great mahabhagavata 
devotee Sripada Narada Muni whose purpose is to instruct Srila Vyasadeva about the 
compulsory need for correct knowledge of Bhagavata in human society: 


We are sure, therefore, that everyone in human society will welcome Srimad- 
Bhagavatam, even though it is now presented with so many faults, for it is recommended 
by Sri Narada, who has very kindly appeared in this chapter. (Bhag. 1.5.11p) 


Bhag. 1.1.2 anticipates direct association between paramah nimatsaranam satam 
(elevated devotees whose hearts are so pure they are in no way tainted with envy) and the 
krtibhih, pious persons willing to hear Bhagavata-tattva. The krtibhih are fortunate to 
have their ears and hearts transcendentally purified and nourished by the medicinal 
message of the Bhagavata. At the same time this is a message that, for the devotee- 
bhagavata himself, is sheer nectar. The pure devotee has no need to be “dosed” with 
regular Bhagavatam classes in order than his spiritual health be maintained; instead, he 
bathes his consciousness constantly in the ecstatic nectar of the pure vibration that 
transmits Sri Krsna’s instructions, descriptions, relationships, pastimes and even His most 
deeply hidden, purest of secrets (raja-guhyam pavitram). Srila Prabhupada explained the 
process of genuine Bhagavata- or Krsna-katha in a lecture he gave on 28 December 
1973, Los Angeles: 


Bhagavatam means... Bhagavata. Bhagavata means the Supreme Lord, and 
Bhagavatam means about Him, or about His devotees. That is Bhagavata. Because a 
devotee is called Bhagavata. This is book Bhagavata, and a devotee is person bhagavata. 
So according (to) our Caitanya Mahaprabhu's cult, the Bhagavata should be studied from 
the person bhagavata, not from the professional reciters. No. Therefore Svarupa 
Gosvami... One... Because when Caitanya Mahaprabhu was present at Jagannatha Puri, 
many people used to come, present so many literatures, so many commentaries, but 
Caitanya Mahaprabhu will not hear them unless it is passed by His secretary Svarupa 
Damodara. First of all Svarupa Damodara Gosvami will see whether it is written 
properly, according to siddhanta. Then he will allow. That was the business. So one 
brahmana came. So there was many discrepancies in his business. So one brahmana 
came. So there was many discrepancies in his writing. So Svarupa Damodara chastised 
him that ``You do not know how to write. Why you have attempted this?" So he said, 
bhagavat paro giya bhagavata sthane: ‘If you want to know about Bhagavata, 
Srimad-Bhagavatam, then you study Srimad-Bhagavatam from a person bhagavatam, 
whose life is Bhagavatam. From such person, if you read, if you understand Bhagavata, 
then you will benefit." It is not a scholarship. Because you know, that is not the 
qualification. Bhagavata should be studied from the person whose life is Bhagavata. This 
is the instruction of Sri Caitanya Mahaprabhu's personal secretary. 


Bhagavatam is further glorified in the second Mangalacaranam verse because vedyam 
vastavam atra vastu sivadam tapa-trayonmulanam—tt makes the vastu sivadam (the 
auspicious substance of reality that is the true subject matter of Vedic literature) 


realizable; the proof of such transcendental realization being the mitigation of the three- 
fold miseries of material life. The Bhagavatam is composed by none less than Godhead 
Himself in His literary incarnation as Srila Vyasadeva at the mature heighth of his 
spiritual wisdom. This second verse encourages humanity to take up hearing Srimad- 
Bhagavatam, boldly declaring that it alone obviates all other Vedic literature. This verse 
is clearly the abhideya feature of the mangalacaranam. 


Verse 3 closes the mangalacaranam by describing the prayojana achieved by hearing 
Srimad-Bhagavatam—pibata bhagavatam rasam alayam muhur aho rasika bhuvi 
bhavukah. This particularly applies to hearers who are already liberated souls (as was the 
speaker, Srila Sukadeva Gosvami). 


Verse 4 is the opening of a narrative about the sages of Naimasaranya Forest headed by 
Saunaka Rsi, who endeavour to perform a thousand-year sacrifice to please Lord Krsna 
and His devotees. Their sincere hope is to mitigate the inauspicious influence of the Age 
of Kali which is now upon the world. Fearing a mere fire sacrifice will not be enough, 
they ask Srila Suta Gosvami six questions that are fundamental to the entire text of 
Srimad-Bhagavatam. 


Question One (1.1.9): What is the absolute and ultimate good (sreyah) for people in 
general? 


Answer: After describing that devotional service to Sri Krsna was the essence of the 
scriptures, Suta explains that the ultimate benefit for people in general is to become free 
from material bondage and develop love of God through devotional service offered only 
to Krsna or His plenary parts. (Especially SB 1.2.6- 7, but also until verse 27) 


Question Two: (1.1.11): What is the essence of all scriptures? 


Answer: Throughout the Second Chapter of the Bhagavatam and especially in SB 1.2.6- 
7, and continuing on to text 28, Sri Krsna, the Supreme Personality of Godhead, is 
confirmed as the only object of worship, and establishing one's lost relationship with Him 
in love and service through devotional service is proclaimed as sum and substance of the 
Vedic literatures. 


Question Three (1.1.12): Tell why Krsna, the Supreme Personality of Godhead 
appeared (verse 13 may be included here — see purport). 


Answer: This question is answered in 1.2.34, "to reclaim those in the mode of pure 
goodness." In addition, this question is answered in 1.8.35, 9.4.61, 10.8.48-50, and 
10.33.37. 


Question Four (1.1.17): Describe the activities of the incarnations of the Lord. 


Answer: The Lord's incarnations are described in Chapter Three of the First Canto. More 
detailed descriptions of the incarnations are recounted throughout the remainder of the 
Bhagavatam. 


Question Five (1.1.18): Tell us of the acts of Lord performs in relationship to creating 
the material world. (See purport). 


Answer: This question is answered in 1.2.30-33, wherein the Bhagavatam explains how 
Vasudeva creates the material substance and enters into it as the Purusa incarnations. In 
addition, Cantos Three and Four relate the creation of the universe and its population by 
all species. 


Question Six (1.1.23): Where have religious principles gone after Krsna's disappearance 
from this planet? 


Answer: Suta Goswami answers this question in SB 1.3.43 by declaring, “This Bhagavat 
Purana is as brilliant as the sun, and it has arisen just after the departure of Lord Krsna to 
His own abode, accompanied by religion, knowledge, etc. Persons who have lost their 
vision due to the dense darkness of ignorance in the age of Kali shall get light from this 
Purana.” 


Chapter Four—The Appearance of Sri Narada: Srila Vyasadeva particularly 
composed Mahabharata and Vedanta-sutra to gift humanity with a diamond-like 
definition (crystal clear and yet indestructible) of dharma and divya-jnana. This he did 
for souls that Srila Prabhupada describes in the following terms in Bhag. 1.1.10p: 


In this age, many unscrupulous men manufacture their own religious faiths which are 
not based on any revealed scriptures, and very often people who are addicted to sense 
gratification are attracted by such institutions. Consequently, in the name of religion so 
many sinful acts are being carried on that the people in general have neither peace of 
mind nor health of body. The student (brahmacari) communities are no longer being 
maintained, and householders do not observe the rules and regulations of the grhastha- 
asrama. Consequently, the so-called vanaprasthas and sannyasis who come out of such 
grhastha-asramas are easily deviated from the rigid path. In the Kali-yuga the whole 
atmosphere is surcharged with faithlessness. Men are no longer interested in spiritual 
values. Material sense gratification is now the standard of civilization. 


The above is only a brief overview of the terrible anomalies that Sage Vyasa foresaw by 
his tri-kala-jna vision. They lurk in the future to spring like ravenous beasts upon those 
souls who’ve taken birth in so-called human forms. Besides Mahabharata and Vedanta- 
sutra, the great sage compiled from the oral tradition of ancient rsis the Vedas and 
Upanisads. These literatures are termed sruti, for they are the authoritative best evidence 
for Mahabharata and Vedanta-sutra. 


As literature, such accomplishments were incomparable. Yet Srila Vyasadeva’s 
heart found no ease in them. He anxiously pondered whether he had neglected the direct 
glorification of the Supreme Personality of Godhead. He strongly felt the need for the 
guidance of his spiritual master, Sripada Narada Muni. 


Chapter Five—Narada’s Instruction on Srimad-Bhagavatam for Vyasadeva: Narada 
Muni appeared at Vyasa’s asrama to confirm his worst fears; but he also confirmed that 
his disciple’s mistake could be rectified if he composed a work dedicated to the pure 
glorification of the all-attractive Sri Krsna. The transcendental sound vibration of such a 
Krsna conscious work will cleanse the consciousness of any and all living entities that 
receive it into their hearts. 


Chapter Six—Conversation between Narada and Vyasadeva: As proof of the power 
of Bhagavata-katha and Mahabhagavat-seva, Narada Muni recounts his past life, when, 
as the five year-old son of a maidservant, he chanced to render service to pure Vedantists 
of the bhakti-marga. The result was that while a mere child Narada was not only able to 
withstand as the Lord’s will the emotional loss of his mother to snakebite, he went on in 
life depending upon the Lord alone. Following the footsteps of those great sages who had 
blessed him with their brief but immeasurably potent association, Narada realized the 
eternal form of the Lord in his own heart. 


Chapter Seven—The Son of Drona Punished: Blessed by his Guru Maharaja, Srila 
Vyasadeva has direct spiritual darsana of Sri Krsna and His multifarious energies, 
including Mayadevi herself. She is difficult even for a soul blessed with anubhava 
(spiritual vision) to observe, so is ashamed to stand before the Lord due to the nature of 
her service of keeping wayward souls imprisoned in illusion. Vyasa thus sees for himself 
that the Srimad-Bhagavatam is the only hope for reclaiming fallen souls in this Kali age. 


Suta Gosvami now switches the narrative to the aftermath of the great Kuruksetra 
War. What we observe here is Srila Vyasadeva’s redemption of the concluding narrative 
of the Mahabharata. Before being corrected by his Gurudeva Narada Muni, Vyasa had 
supposed the Mahabharata would serve as dharmam bhagavatam ...guhyam visuddham 
durbodham yam jnatvamrtam asnute (Yamaraja speaking in Bhag. 6.3.21): “a work of 
transcendental dharma, the essence of which is so confidential that hardly any ordinary 
human being can understand it—but if they are given a chance to, they will immediately 
be liberated and return home, Back to Godhead.” 


As it turns out, in Bhag. 1.5.15 Narada Muni specifically condemns the 
Mahabharata—as Srila Prabhupada confirms in the purport—for accomplishing exactly 
the opposite of its author’s purpose. Instead of stimulating pure devotional service to 
Krsna, it stimulates its audience to enjoy their senses. In this Chapter Seven of Srimad- 
Bhagavatam, Srila Vyasadeva returns us to the events that followed the conclusion of the 
Kuruksetra War—but now the stress of the narrative is on Sri Krsna’s being the Supreme 
Lord instead of just one among many extraordinary personalities who appears in course 
of the narrative of the kingly dynasties of Greater Bharata (India). 


Arjuna is in hot pursuit of the brahma-bandhu Asvatthama, murderer of five 
youthful Pandava princes, all sons of Queen Draupadi, each by one of her five heroic 
husbands. In verse 17 Arjuna is described as acyuta-mitra-sutah, “guided by the infallible 
Lord as a friend and driver.” When Asvatthama tried to defend himself by firing a 


nuclear brahmastra weapon at Arjuna, the latter prays to Lord Krsna for help. Krsna 
advises Arjuna how to safely counteract the incoming brahmastra with one of his own. 
Arjuna then captured the wicked son of Drona. After some discussion among the 
Pandavas and Lord Krsna, Asvatthama was at last released—after his hair and beard were 
hacked away with a razrosword. Though his life was spared due to Draupadi’s mild 
disposition, he was left looking like the fool that he was for all the world to see. 


Chapters Eight and Nine—Prayers by Queen Kunti and Pariksit Saved; The 
Passing Away of Bhismadeva in the Presence of Lord Krsna—Sri Krsna accompanied 
the Pandavas to the holy River Ganges for ablutions and prayers in the aftermath of the 
Kuruksetra War. He then mounted His chariot to depart for Dvaraka—but when 
Asvatthama struck again, firing a brahmastra into the womb of Uttara with the evil intent 
of killing the unborn Pariksit, grandson of Arjuna, Sri Krsna saved the embryo. Queen 
Kunti then offers prayers of thanks to Lord Krsna. Her heartfelt words leave no doubt that 
Krsna is the supreme, eternal, unborn, original Personality of Godhead who descends 
with His eternal associates to protect His devotees, bless the world by His association, 
and display is wonderful pastimes. 


Kunti, so thankful was she for the Lord’s continued protection of her family, 
prayed that the calamities the Pandavas had to suffer would repeat themselves, for this 
would guarantee Krsna’s affectionate preservation of His dear friends—which in turn 
guaranteed that the Pandavas would not see repeated birth and death. Maharaja 
Yudisthira convinced Sri Krsna not to leave for Dvaraka so quickly, but to remain longer 
in the Kaurava kingdom. The religious and sensitive heart of the new emperor of the 
world was too burdened by grief, guilt and responsibility at the loss of millions of lives in 
the war. It takes the words of Grandfather Bhisma to console him, convince him to accept 
the throne, and make his duty clear. In doing so, Bhismadeva, another prominent figure 
from Mahabharata, testifies Krsna to be the original Personality of Godhead. 
Grandfather Bhisma then departs this world in the personal presence of Krsna, returning 
back Home, Back to Godhead. 


Chapter Ten—Departure of Lord Krsna for Dvaraka: Krsna at last does leave 
Hastinapur for Dvaraka, leaving Yudhisthira, Arjuna, Draupadi and all the other friends 
and relatives who love Krsna more than their own lives in the transcendental lamentation 
of separation from the Lord. 


Chapter Eleven—Lord Krsna’s Entrance into Dvaraka: When Sri Krsna arrives at 
His own city, the transcendental emotional drama of his leaving Hastinapura is played in 
reverse. Where there were pathetic scenes of beautiful ladies crying bitter tears and 
powerful warriors helpless in their separation from the Lord, now at Dvaraka the ecstasy 
of His return has brought the whole city to life again—a life of prema-mahimna, the 
prayojana or singlemost need of the pure soul: pure love of Krsna. 


Chapter Twelve—The Birth of Emperor Pariksit: In Hastinapura, Pariksit, destined to 
assume the throne Yudhisthira now occupies, is born. The palace astrologers see in this 
child a most worthy representative of the great dynasty into he was born. 


Chapter Thirteen, Fourteen and Fifteen—Dhrtarastra Quits Home; The 
Disappearance of Lord Krsna; The Pandavas Retire Timely: Mahatma Vidura returns 
to Hastinapura after being exiled before the Battle of Kuruksetra by the envious 
Duryodhana. He is greeted most warmly by the Pandavas, who lovingly respect him as a 
great devotee and saintly person. His main concern, however, is for his half-brother, the 
blind Dhrtarastra who bears responsibility for the great trial of arms that cost him so 
dearly. Yet Dhrarastra seems content to live like the household pet of the Pandavas 
(while it is Yudhisthira’s openheartedness that makes the old blind king feel welcome, 
Bhima is unforgiving). Vidura convinces Dhrtarastra to leave for the forest to practice 
mystic yoga. The ever-faithful Gandhari follows her husband. After a period of severe 
penance, Dhrtarastra leaves his body and Gandhari leaves hers in the forest of austerities. 
Though his offenses against devotees prevent his achievement of Krsna-prema, 
Dhrtarastra is relieved of all his sins and attains impersonal salvation. Narada informs 
Yudisthira of these events and hints that he and the Pandavas will have to leave the false 
security of a warm home to face the end of their earthly existences. Soon Yudhisthira and 
Bhima note many inauspicious signs. They suspect them to be indications that Lord 
Krsna has departed for His own abode. Arjuna returns from a visit to Dvaraka in a state 
of tremendous emotional distress. He confirms that Sri Krsna and the entire Yadu 
Dynasty have departed this world. Yudhisthira winds up his involvement with political 
matters and installs Pariksit as emperor of the world. The Pandavas walked to the 
northern lands ever-covered by ice and snow, achieving perfection one after another until 
Yudhisthira—Dharmaraja himself—entered the abode of the Supreme Lord. Vidura left 
his body at Prabhasa and resumed his position as Yamaraja. Draupadi and Subhadra 
returned to Lord Krsna, following the paths of their husbands. 


Chapter Sixteen—How Pariksit Received the Age of Kali: Touring his kingdom to 
establish his authority over the earth, the young Emperor Pariksit sees a sudra beating a 
cow and bull. The king realizes the bull is Dharma, the cow is Bhumi, and the sudra, who 
is dressed like a king, is none other thant the personality of Kali. 


Chapter Seventeen—Punishment and Reward of Kali: Kali surrenders to Maharaja 
Pariksit, who spares the yuga-purusa’s life. He orders Kali to leave his kingdom, but Kali 
pleads that since the king rules the entire earth, he will find no place to stay anywhere. 
Pariksit grants Kali residence in any place where meat-eating, illicit sex, gambling and 
intoxication are practiced. Kali manages to get one more concession from the king—that 
he may also stay wherever gold is hoarded. Because of Pariksit’s unrivalled authority 
over the earth, Kali finds himself under severe limitations still, despite his negotiation 
with the king. He decides that Maharaja Pariksit must be removed from his position by 
trickery. 


Chapter Eighteen—Maharaja Pariksit cursed by a brahmana boy: By the influence 
of the Lord in His form of time, Pariksit commits a minor offense against Sage Samika. 
The sage was in deep in meditation within his cottage and and was thus unaware that the 
king had come to his door due to the pushings of hunger and thirst. 


Kali enters the brahmana sage’s son, Srngi. He is induced to curse the king to die 
within seven days. When the sage comes out of his trance and realizes what has 
happened, he instructs Srngi that he has made a big mistake. There can be no better 
ksatriya than King Pariksit to represent the Supreme Lord to the general people. If he dies 
by the bite of the snake-bird that Srngi pronounced in his curse must kill the king, then 
Kali will take full control of the earth. The brahmana class will be held responsible by 
history for the degredation of the whole planet. 


19.0. Questions and answers in First Canto Chapter Nineteen. (Q26-27.) 


19.1. The Pratijna, or solemn statement of purpose for Chapter 
Nineteen—entitled The Appearance of Sukadeva Goswami—is: 


Maharaja Pariksit urgently needed to know the duty of a man in the 
predicament he now found himself in. Although the greatest Vedic sages of 
the universe had gathered at the place of the King’s final penance, they were 
unable to give him the guidance he sought. However this king was one 
always protected by Sri Visnu Himself. The pure devotee who was the 
Lord’s own choice to recite Srimad-Bhagavatam, Srila Sukadeva Gosvami, 
now arrived on the scene. He took the exalted seat of spiritual master to the 
King, where he was respected by all present. [Nimesa 1: this pratijna is 
derived from the following four verses of Chapter Nineteen— 


O trustworthy brahmanas [said Pariksit Maharaja to the assembled sages], 
I now ask you about my immediate duty. Please, after proper deliberation, tell me 
of the unalloyed duty of everyone in all circumstances, and specifically of those 
who are just about to die. (24) 


At that moment there appeared the powerful son of Vyasadeva, who 
traveled over the earth disinterested and satisfied with himself. He 
did not manifest any symptoms of belonging to any social order or 
status of life. He was surrounded with women and children, and he 
dressed as if others had neglected him. (25) 


Maharaja Pariksit, who is also known as Visnurata [one who is 
always protected by Visnu], bowed his head to receive the chief guest, 
Sukadeva Gosvami. At that time all the ignorant women and boys ceased 
following Srila Sukadeva. Receiving respect from all, Sukadeva Gosvami 
took his exalted seat. (29) 


Sukadeva Gosvami was then surrounded by saintly sages and demigods 
just as the moon is surrounded by stars, planets and other heavenly 


bodies. His presence was gorgeous, and he was respected by all. (30)] 
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19.1. Chapter Nineteen, adhyaya-prakasika, the chapter at a 
glance. 


Maharaja Pariksit laments that he insulted the sage. When the king is 
informed he's been cursed for his offense, he makes preparations for his 
death. Fasting, he sits down at the bank of the Ganges and gives himself up 
to the lotus feet of the Lord. (1-7) 


After hearing of the great king's plight, many rsis arrive. Maharaja 
Pariksit welcomes them and tells them of his decision to fast until death. (8- 
19) 


The sages glorify the king's decision and Maharaja Pariksit responds 
by inquiring from the sages about the duty of one who is about to die. (20- 
24) 


Immediately after Maharaja Pariksit submits his sincere inquiry before 
the lotus feet of the august assemply, the exalted sages at once rise to honor 
the arrival of Sri Sukadeva Goswami. Approaching the assembly 
accompanied by a crowd of gawking ignoramuses, the young and beautiful 
Sukadeva seemed unconcerned with social conventions, yet he exhibits the 
auspicious personal symptoms of an extraordinary personality—indeed his 
appearance reminded the learned persons present of Lord Krsna Himself. 
Maharaja Pariksit offers him respect, glorifies him, and then inquires about 
the duty of one about to die. (25-40) 


19.2. Chapter Nineteen, slokanusaranam, summary study of the 
chapter’s verses. 


Suta Gosvami begins this chapter by relating that Maharaja Parikshit, 
back at his royal quarters in Hastinapura, grew more and more distressed as 
he recalled his uncivilized behavior toward the faultless brahmana whom he 
had encountered while touring his kingdom. The mind of the king was upset 
by such thoughts as, "My behavior towards that sage was certainly sinful. 
The result, no doubt, will be that I shall meet some great difficulty in the 
near future. My hope is that this calamity, whatever it may be, comes 
without delay. I wish to immediately atone for my wretchedness. After 
having paid my just penalty, never again will I commit such an offense. 
Since I am most uncivilized for having neglected brahminical culture, let my 
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kingdom, power and opulence be burnt at once in the fire of the brahmana's 
wrath. Only a lesson of this order of severity will teach me to give up my 
envious and inauspicious mentality." (1-3) [Nimesa 2: In 2p Srila 
Prabhupada writes, 


The Supreme Lord enjoins that brahmanas and cows must be given all 
protection. The Lord is Himself very much inclined to do good to 
brahmanas and cows (go-brahmana-hitaya ca). Maharaja Pariksit knew all 
this, and thus he concluded that his insulting a powerful brahmana was 
certainly to be punished by the laws of the Lord, and he was expecting 
something very difficult in the very near future. He therefore desired 
the imminent calamity to fall on him and not on his family members. A 
man's personal misconduct affects all his family members. Therefore 
Maharaja Pariksit desired the calamity to fall on him alone. By 
suffering personally he would be restrained from future sins, and at 
the same time the sin which he had committed would be counteracted so 
that his descendants would not suffer. That is the way a responsible 
devotee thinks. The family members of a devotee also share the effects 
of a devotee's service unto the Lord. Maharaja Prahlada saved his demon 
father by his personal devotional service. A devotee son in the family 


is the greatest boon or blessing of the Lord. 


As he was repenting like this, news of his immanent death due to 
Shringi's curse reached Maharaja Parikshit. Shamika Rishi had sent a 
messenger to inform the king of the irrevocable curse so that he might 
properly prepare himself for going back home, back to Godhead. Instead of 
trying to counteract the curse, Maharaja Parikshit took it as a good 
opportunity to become indifferent toward all material things. (4) [Nimesa 3: 
in 4p Srila Prabhupada writes, 


Samika Muni sent news to the King that foolish Srngi, his son, 

although a powerful brahmana boy, unfortunately had misused his 
spiritual power by cursing the King unwarrantedly. The incident of the 
King's garlanding the muni was not sufficient cause for being cursed to 
death, but since there was no way to retract the curse, the King was 
informed to prepare for death within a week. Both Samika Muni and the 
King were self-realized souls. Samika Muni was a mystic, and Maharaja 
Pariksit was a devotee. Therefore there was no difference between them 
in self-realization. Neither of them was afraid of meeting death. 
Maharaja Pariksit could have gone to the muni to beg his pardon, but 
the news of imminent death was conveyed to the King with so much regret 
by the muni that the King did not want to shame the muni further by his 
presence there. He decided to prepare himself for his imminent death 


and find out the way to go back to Godhead.] 
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His mind resolved to meet the death fate had ordained for him, the king 
first of all handed over his kingdom to his son. He then sat down firmly on 
the banks of the river dearest to the Lord, whose current carries the dust and 
tulasi leaves of His lotus feet. The king’s determination was to give up his 
life by fasting with his mind firmly concentrated upon the lotus feet of Lord 
Krishna. (5-7) [Nimesa 4: Srila Prabhupada draws our attention to the fact 
that while the convention is that King Parikshit took shelter of the Ganges, 
in fact the River Yamuna flows through Hastinapura (Delhi), while the 
Ganges proper does not. The Yamuna is, as Srila Prabhupada points out in 
6p, more associated with Sri Krsna than even the Ganges. Her waters are 
dearer to Krsna for carrying the holy dust of the Lord’s lotus feet mixed with 
tulasi leaves. The Yamuna, being a tributary of the Ganges, may be referred 
to by that name also. At Prayaga (Allahabad), southwest of Delhi, the two 
rivers meet to become one. In 6p Srila Prabhpada makes clear that the 
version of no less than Srila Jiva Gosvami is that Maharaja Pariksit actually 
took shelter of the River Yamuna. The Gosvami cites the Varaha Purana’s 
statement that while there is no difference between the two, still, when the 
waters of the Ganges are sanctified one hundred times it is called the 
Yamuna. This is compared to the scriptural statement that a thousand names 
of Visnu equal one name of Rama, and three names of Rama are equal to 
one name of Krsna.| 


News of the emperor’s great renunciation spread quickly throughout the 
universe. On the plea of making a pilgrim's journey, all of the great rishis 
came there along with their disciples, knowing that Shrimad-Bhagavatam 
would be spoken by Shukadeva Gosvami. And so Maharaja Parikshit was 
soon surrounded by such spiritual authorities as Narada Muni, Shrila 
Vyasadeva, Bhrigu, Vasishtha, Parashara, Atri, Vishvamitra, Angira, 
Parashurama, Bharadvaja, Gautama, Chyavana, Sharadvan, Utathya, 
Maitreya, Aurva, as well as numerous other rishis and great kings of the 
class known as arunodayas. Maharaja Parikshit received everyone properly, 
bowing his head before them in the hopes of being excused of all offenses 
before departing from this mortal world. (7-11) [Nimesa 5: in 9-10p Srila 
Prabhupada outlines the life stories of many of the sages named in these 
verses. | 


After all had been comfortably seated, Maharaja Parikshit stood before 
the assembled sages with folded hands and announced, "The Supreme Lord, 
Who is the supreme controller, has kindly overtaken me in the form of a 
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brahmana's curse. The Lord has done this out of His causeless mercy, for I 
had become too attached to family life and royal opulence. O brahmanas, 
please accept me as a completely surrendered soul, for I have already taken 
the lotus feet of the Lord into my heart. If it be so ordained by the Supreme, 
let the snake-bird Takshaka—or whatever magical creation Shringi has 
unleashed upon me—bite me at once. My only desire is that you continue 
speaking about the glories of the Supreme Lord, Vishnu. (12-15) 


"I offer my obeisances unto all of you and I pray that if I have to be born 
again within this material world, my attachment for Lord Krishna will 
remain intact and I may have the association of devotees. I have come here 
to sit down and fast until death, and so I beg you to instruct me for my 
highest welfare." After uttering these words, Maharaja Parikshit sat down 
facing north, on the southern bank of the Ganga, upon a mat of kusha grass 
that had been placed with the roots turned toward the east. The demigods in 
heaven expressed their satisfaction with the king's determination by beating 
their drums and showering flowers. (16-18) [Nimesa 6: in 17p Srila 
Prabhupada clarifies, 


The River Ganges is celebrated as the wife of the sea. The seat of 
kusa straw is considered to be sanctified if the straw is taken out of 
the earth complete with root, and if the root is pointed toward the 
east it is considered to be auspicious. Facing the north is still more 
favorable for attaining spiritual success. Maharaja Pariksit handed 
over the charge of administration to his son before leaving home. He 


was thus fully equipped for all favorable conditions.] 
[Nimesa 7: in 18p Srila Prabhupada adds, 


There is no one in the heavenly planets who is an atheist or 
nonbeliever. Thus any devotee of the Lord on the surface of the earth 

is always praised by them, and in the case of Maharaja Pariksit they 
were greatly delighted and thus gave tokens of honor by scattering 
flowers over the earth and by beating celestial drums. A demigod takes 
pleasure in seeing someone go back to Godhead. He is always pleased 
with a devotee of the Lord, so much so that by his adhidaivic powers he 
may help the devotees in all respects. And by their actions, the Lord 

is pleased with them. There is an invisible chain of complete 
cooperation between the Lord, the demigods and the devotee of the Lord 
on earth. | 
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The rishis that were assembled there also praised Maharaja Parikshit with 
sweet words, saying, "O King, it is not astonishing that you have renounced 
your royal position that you may without hindrance attain the eternal 
association of Lord Krishna. We shall remain here until you pass away from 
this mortal body, and thus attain to the supreme abode of the Lord." (19-22) 


Desiring to hear about Lord Krishna, Maharaja Parikshit once again 
addressed the sages: "You have kindly assembled here from all over the 
universe and are naturally inclined to do good to others. Please tell me what 
is the unalloyed duty of everyone in all circumstances, and especially, of 
those who are just about to die." (23-24) [Nimesa 8: with regard to the 
king’s mentioning that the sages had gathered from all over the universe, in 
23p Srila Prabhupada points out that even the Personified Vedas from 
Satyaloka were present in the assembly. In 24p Srila Prabhupada states that 
the king actually placed two questions before the sages: 1) what is the duty 
of a human being in all circumstances; and 2) what is his specific duty when 
facing death. These queries are not easily answered, for as Srila 
Prabhupada notes in 24p, “practically the whole of the Srimad-Bhagavatam, 
beginning from the Second Canto up to the last Twelfth Canto, deals with 
these two questions.” Maharaja Parikshit, the greatest mahabhagavata 
among the ksatriya class of his time, knew very well that devotional service 
to Lord Krishna is the only real answer to both questions. He humbly 
petitioned the brahmana sages to confirm their acknowledgement of the 
method of liberation he knew to be suddha or perfectly correct. Parikshit 
hoped their answer would be unanimous so that he might carry out his duty 
without controversy. The difficulty is that different sages recommend 
different processes, some of them first-class as the king hoped for, but others 
second- and third-class. Just as doctors will differently diagnose the same 
patient, so it appears that the great sages also put forward various opinions. 


As the rishis debated amongst themselves, by the will of Lord Krishna 
Shukadeva Gosvami appeared upon the scene. Having widely traveled the 
earth without any seeming purpose, Shukadeva appeared disinterested and 
satisfied with himself. He displayed no symptoms of belonging to any social 
order or status of life. Around his person foolish women and children 
flocked simply for their amusement. They gazed uncomprehendingly upon 
him as if he was but a madman. As if neither he himself nor others in his 
company had any concern for his appearance in the public eye, his body was 
devoid of even a single scrap of covering. (25) [Nimesa 9: In the Brahma- 
vaivarta Purana it is said that Shrila Vyasadeva kept the daughter of Jabali 
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as his wife, and they once performed austerities together for many years. 
Thereafter, when Vyasadeva impregnated his wife, the child remained within 
his mother's womb for twelve years. When Vyasadeva requested him to come 
out, the child said that he would do so only after becoming completely 
liberated from the influence of maya. Shrila Vyasadeva assured his son that 
this would be so, but the child did not have faith in his father's words, since 
he was still attached to wife and children. 


Vyasadeva then went to Dvaraka and informed Lord Krishna of his 
problem. Thereafter, at Vyasa's request, Lord Krishna went to the rishi's 
cottage and assured the child that he would never become influenced by 
maya. At this, Shukadeva came out from the womb and immediately left 
home to wander as a parivrajakacharya. When the aggrieved father followed 
his son, Shukadeva Gosvami created a duplicate self who later on became a 
householder, and his daughter, Kritvi, married King Nipa of the Bharata 
line. | 


This son of Vyasadeva was only sixteen years old. His legs, hands, 
thighs, arms, shoulders, and forehead were so beautifully shaped that it 
appeared his entire body was artistically shaped with the greatest taste and 
delicacy. [Nimesa 10: in 26p Srila Prabhupada comments, ”A respectable 
personality is described beginning with the legs, and this honored system is observed here 
with Sukadeva Gosvami.”] With beautifully wide eyes and highly raised nose 
and ears, his face was most attractive. His neck was well formed and 
beautiful like a conchshell. His collarbone was fleshy, his chest broad and 
thick, his navel deep and his abdomen beautifully striped. His arms were 
long. Curly hair was strewn over his beautiful face. The hue of his unclothed 
body reflected that of Lord Krsna. In the prime of youth, Shukadeva was 
blackish and very beautiful to behold. Women found the natural glamor of 
his body and his attractive smiles most pleasing. Yet for their sake he paid 
no attention to his physical attractiveness; indeed, the inner fortitude of his 
unyielding asceticism starkly contrasted the sweetness of his outer 
appearance. The great sages present there were all expert in the art of 
physiognomy. Observing in him the signs of a mahapurusa, they honored 
him by rising from their seats. (26-28) 


Maharaja Pariksit, known as Visnurata [one who is always protected by 
Visnu], bowed his head to receive the chief guest, Sukadeva Gosvami. The 
ignorant crowd of women and boys, greatly mortified in the presence of such 
royal and sagacious aristocracy, quickly scattered from the side of Srila 
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Sukadeva, leaving about him only an atmosphere of gravity and calm. 
Accepting without pretension the respect from all the exalted personages, 
Sukadeva Gosvami graciously took the seat of honor they kindly offered 
him. Now that he was surrounded by saintly sages and demigods, he 
resembled the moon amidst its entourage of stars, planets and other heavenly 
bodies, In that assembly Sukadeva Gosvami’s presence was gorgeous. There 
was no doubt that he was respected by all. (29-30) [Nimesa 11: In 30p, Srila 
Prabhupada writes, 


In the great assembly of saintly personalities, there was 
Vyasadeva the brahmarsi, Narada the devarsi, Parasurama the great ruler 
of the ksatriya kings, etc. Some of them were powerful incarnations of 
the Lord. Sukadeva Gosvami was not known as brahmarsi, rajarsi or 
devarsi, nor was he an incarnation like Narada, Vyasa or Parasurama. 
And yet he excelled them in respects paid. This means that the devotee 
of the Lord is more honored in the world than the Lord Himself. One 
should therefore never minimize the importance of a devotee like 
Sukadeva Gosvami. 


The foremost of sages, Sri Sukadeva Gosvami, sat perfectly pacified, 
intelligent, and ready to answer any question without hesitation. The great 
devotee, Maharaja Pariksit, approached him, offered his respects by bowing 
before him, and politely inquired with sweet words and folded hands. The 
fortunate King Pariksit said: “O brahmana, by your mercy only, you have 
sanctified us, making us like unto places of pilgrimage, all by your presence 
here as my guest. By your mercy, we, who are but unworthy royalty, become 
eligible to serve the devotee. Simply by our remembering you, our houses 
become instantly sanctified. And what to speak of seeing you, touching you, 
washing your holy feet and offering you a seat in our home? O powerful 
brahmana, it is said that you hardly stay in the houses of men long enough 
to milk a cow. Just as the atheist cannot remain in the presence of the 
Personality of Godhead, so also the invulnerable sins of a man are 
immediately vanquished in your presence, O saint! O great mystic! Lord 
Krsna, the Personality of Godhead, who is very dear to the sons of King 
Pandu, has accepted me as one of those relatives just to please His great 
cousins and brothers. Otherwise [without being inspired by Lord Krsna] how 
is it that you have voluntarily appeared here, though you are moving 
incognito to the common man and are not visible to us who are on the verge 
of death? You are the spiritual master of great saints and devotees. I am 
therefore begging you to show the way of perfection for all persons, and 
especially for one who is about to die. Please let me know what a man 
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should hear, chant, remember and worship, and also what he should not do. 
Please explain all this to me.” (31-39) [Nimesa 12: Srila Prabhupada notes 
in 37p, 
Unless one is perfectly anxious to inquire about the way of 
perfection, there is no necessity of approaching a spiritual master. A 
spiritual master is not a kind of decoration for a householder. 
Generally a fashionable materialist engages a so-called spiritual 
master without any profit. The pseudo spiritual master flatters the 
so-called disciple, and thereby both the master and his ward go to hell 
without a doubt. Maharaja Pariksit is the right type of disciple 
because he puts forward questions vital to the interest of all men, 
particularly for the dying men. The question put forward by Maharaja 
Pariksit is the basic principle of the complete thesis of 
Srimad-Bhagavatam. Now let us see how intelligently the great master 
replies.] 


Sri Suta Gosvami tells the sages of Naimasharanya: “The King thus 
spoke and questioned the sage, using sweet language. Then the great and 
powerful personality, the son of Vyasadeva, who knew the principles of 
religion, began his reply.” (40) 


19.3. Question Twenty-six of Srimad-Bhagavatam is asked by King 
Pariksit of the sages gathered on the bank of the Ganges. He placed this 
question before them just prior to Sukadeva Gosvami’s arrival on the 
scene. 


Question Twenty-six: Please, after proper deliberation, tell me of the 
unalloyed duty of everyone in all circumstances. (24) 


[Nimesa 13: The above question asked by Maharaja Pariskshit is the first of 
two distinct inquiries voiced by him in verse 24, as is made evident in the 
purport to the verse: 


In this verse the King has placed two questions before the learned 
sages. The first question is what is the duty of everyone in all 
circumstances, and the second question is what is the specific duty of 
one who is to die very shortly. Out of the two, the question relating 
to the dying man is most important because everyone is a dying man, 
either very shortly or after one hundred years. The duration of life is 
immaterial, but the duty of a dying man is very important. Maharaja 
Pariksit placed these two questions before Sukadeva Gosvami also on his 
arrival, and practically the whole of the Srimad-Bhagavatam, beginning 
from the Second Canto up to the last Twelfth Canto, deals with these 
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two questions. The conclusion arrived at thereof is that devotional 
service of the Lord Sri Krsna, as it is confirmed by the Lord Himself 
in the last phases of the Bhagavad-gita, is the last word in relation 

to everyone's permanent duty in life. Maharaja Pariksit was already 
aware of this fact, but he wanted the great sages assembled there to 
unanimously give their verdict on his conviction so that he might be 
able to go on with his confirmed duty without controversy. He has 
especially mentioned the word suddha, or perfectly correct. For 
transcendental realization or self-realization, many processes are 
recommended by various classes of philosophers. Some of them are 
first-class methods, and some of them are second- or third-class 
methods. The first-class method demands that one give up all other 
methods and surrender unto the lotus feet of the Lord and thus be saved 


from all sins and their reactions. | 


Question Twenty-seven: (Verse 24 continued, but as expressed in 
verses 37-38:) I am therefore begging you to show the way of perfection for 
all persons, and especially for one who is about to die. Please let me know 
what a man should hear, chant, remember and worship, and also what he 
should not do. Please explain all this to me. [Nimesa 14: In the original 
verse 24, Maharaja Parikshit phrases the first and second part of his 
question thusly— 


O trustworthy brahmanas, I now ask you about my immediate duty. 
Please, after proper deliberation, tell me of the unalloyed duty of 
everyone in all circumstances, and specifically of those who are just about to die. 


However, because Parikshit receives no answer from the sages—who take to 
discussing among themselves the questions of verse 24 until Sukadeva 
himself arrives—in verses 37-38 the king repeats his two questions directly 
to Sukadeva Gosvami. The first question as he phrases it in verses 37-38 
remains essentially unchanged— “what is the duty of everyone in all 
circumstances.” He expresses his second question more elaborately the next 
time around. The essential point remains the same: “what is the specific 
duty of one who is about to die very shortly.” The second time around he 
strengthens the second question with requests for additional details about 
“what a man should hear, chant, remember and worship, and also what he 
should not do.’’| 


19.4. Srila Sukadeva Gosvam begins his answer in Canto Two. 
(His answer fits both questions, the one Pariksit asked the sages and the 
one he asked Sukadeva.) He completes the answer at the end of the 
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second chapter of the Second Canto. Ultimately however, as Srila 
Prabhupada confirms in his purport to verse 24, his answer spans the 
rest of the Srimad-Bhagavatam up to the glorious departure of 
Maharaja Pariksit from this world. 


19.5. Summary, in 4 parts, of the philosophical significance of the 
King’s questions. as gleaned from the Bhaktidevanta Purports of this 
chapter. 


1. When a pure devotees is dying, he fixes his mind on Krsna with 
determination. His only desire is to return to the spiritual world. From 
Maharaja Parikshit’s personal example, we see that such a devotee should 
prepare himself by retiring from family life. He should shift himself to the 
bank of a sacred river. Even prior to this, one should rectify any offenses he 
may have committed. This will help the mind mind be fixed upon the lotus 
feet of the Lord without any deviation. To that end, one should ask 
everyone to accept his obeisances and beg them to excuse all his offenses. 
One should consult with authorities about how he should spend his final 
days. Sages usually avoid the association of those who take part in the 
material world, but in the case of a pure devotee who is about to die, they 
must overlook his previous material situation. They should give him their 
association. As for the devotee, he should consider his situation thusly: “The 
Lord, as a special favor to me, is personally removing me from this material 
situation for I am so strongly attached to it.” By thinking this way and 
surrounding himself with the Lord’s devotees, he feels himself surrendered 
to the will of the Supreme Lord and thus he conquers his fear of death. In 
this way even a devotee who had the most perfect life in the material world 
obtains the most favourable conditions for going back to Godhead at the 
time of death. All obstacles are removed from his path. The devotee's 
position is so secure that even the demigods work to help the devotee at the 
time of the death of his body. (1-7) 


2. It is natural for devotees to live in the material world unattached to 
its glare, because beyond whatever material position they may obtain, their 
real sense of accomplishment is getting the association of the Lord. It is the 
nature of devotees to consider this life's highest gain. Although the departure 
from this world of a great devotees is nothing to lament about—for we know 
he achieves the topmost spiritual planet, Goloka Vrindaban—his departure 
leaves us in a lamentable state. A great soul, who is so rarely found, shall no 
longer be within our sight. (8-19) 
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3. Saints and sages desire to reclaim fallen souls rotting in material 
existence. They preach to them that devotional service to Krsna is everyone's 
duty in all circumstances, especially at the end of their lives. (20-24) 


4. True sages recognize and honor an exalted devotee as soon as they 
see him. They show the exalted devotee respect regardless of his material, 
bodily situation. As for the devotee, he is obliged to accept a bona fide 
spiritual master from among the saints and sages in order to solve the 
problems of life and understand the science of transcendence. Especially one 
who is near death should attach himself to a great saint. Only a truly saintly 
person can turn any place into a pilgrimage spot. Getting the association and 
help of a saintly person, and taking his spiritual direction for the remainder 
of one’s life. means that one has obtained the direct help of the Lord 
Himself. (25-40) 


19.6. Parisistam (appendix) 


19.6.1. Vinodakam, or items of special interest to students working 
towards a Bhaktivaibhava degree: 


The following two verses from Chapter Nineteeen were often 
quoted by Srila Prabhupada— 


FUNDAMENTAL QUESTION 


SB 1.19.24 


tatas ca vah prcchyam imam viprcche 

visrabhya vipra iti krtyatayam 

sarvatmand mriyamanais ca krtyam 

suddham ca tatramrsatabhiyuktah 

tatah—as such; ca—and; vah—unto you; prcchyam—that which is to be asked; imam—this; 
viprcche—beg to ask you; visrabhya—trustworthy; viprah—brahmanas; iti—thus; krtyatayam—out 
of all different duties; sarva-atmanaé—by everyone; mriyamdnaih—especially those who are just 


about to die; ca—and; krtyam—dutiful; suddham—perfectly correct; ca—and; tatra—therein; 
amrsata—by complete deliberation; abhiyuktah—just befitting. 
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O trustworthy brahmanas, I now ask you about my immediate duty. Please, after proper 
deliberation, tell me of the unalloyed duty of everyone in all circumstances, and specifically of 
those who are just about to die. 


Pariksit Maharaja 


SANNYASIS LIFE 


SB 1.19.39 


ninam bhagavato brahman 

grhesu grha-medhinam 

na laksyate hy avasthanam 

api go-dohanam kvacit 

niinam—because; bhagavatah—of you, who are powerful; brahman—O brahmana; grhesu—in the 


houses; grha-medhinadm—of the householders; na—not; laksyate—are seen; hi—exactly; 
avasthanam—staying in; api—even; go-dohanam—milking the cow; kvacit—rarely. 


O powerful brahmana, it is said that you hardly stay in the houses of men long enough to milk a 
cow. 


Pariksit Maharaja 


19.6.3. Vinodakam: 


In his book Bhagavata-arka-marici-mala, Srila Bhaktivinoda 
Thakura counts this verse from Chapter 19 within the abidheya 
division, specifically assigning it to Chapter Fifteen, entitiled bhakti- 
anukulya-vicara (“Favorable Conditions for Bhakti”): 


01.19.33 
Maharaja Pariksit to Sukadeva Gosvami 
Simply by our remembering you, our houses become instantly sanctified. And what 


to speak of seeing you, touching you, washing your holy feet and offering you 
a seat in our home? 
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19.7 Chapter homework assignments: 


19.7.1. All Students—Maharaja Pariksit was known as 
Visnuratha, “he who is always protected by Visnu.” Please explain in a short essay 
how that title held true even though the curse of Srngi was not lifted, and the king 
indeed was bitten by a deadly snake-bird in a week’s time. 


10.7.2. Full-Credit Students—Srila Prabhupada writes that the 
question Maharaja Pariksit put before the assembled sages was “the basic principle 
of the complete thesis of Srimad-Bhagavatam.” Yet not one learned personality 
among the thousands of experts in Vedic knowledge replied. Does this mean that 
there is a difference between Bhagavata-tattva and what is taught in the four Vedas, 
the Upanisads, the Vedanta-sutra and so on? Or to put it another way, is Srimad- 
Bhagavatam in some fundamental way non-Vedic? Is this why the sages could not, 
would not—somehow or other, simply refused to speak to the king? Please prepare 
an essay answer not longer than a single side of an A4-size paper. 


End of the Study Guide to Chapter Nineteen 
APPENDIX TO THIS VOLUME 


AV 1. Summary of the First Canto 


Chapters 1-6: Narada and Vyasadeva Srila Suta Gosvami begins his narrative of 
Srimad-Bhagavatam by convincing the Sages of Naimasaranya Forest that devotional 
service to Lord Krsna is the very essence of dharma. His evidence of this is Srila 
Vyasadeva’s despondency even after he finished the Mahabharata, which is still 
respected today as an important source for knowledge of how religion (dharma) is to be 
executed. After Narada Muni arrived preaching about the soul’s need to hear the glories 
of Sri Krsna in order for the living entity to achieve spiritual perfection by complete 
satisfaction of the self, Srila Vyasadeva was inspired by direct realization of the Lord and 
His energies—the marginal and external potencies—to write this purest of the Maha- 
Puranas. 


Chapters 7-11: Pastimes in Hastinapura and in Dvaraka Suta Gosvami introduces us 
to the pastimes of the Supreme Lord by way of events already recorded in Mahabharata. 


But because Srimad-Bhagavatam shows us that Arjuna, Queen Kunti, Grandfather 
Bhismadeva and Maharaja Yudhisthira all plainly declare Lord Krsna to be the original 
and supreme Personality of Godhead, the Lord’s pastimes in Hastinapura and Dvaraka 
are most relishable. As his chariot driver, Krsna helps Arjuna capture the wickedly 
vengeful but ultimately foolish Asvattama. The Lord protects the Pandavas and baby 
Pariksit from Asvattama’s inexpert misuse of superpowerful Vedic weaponry. Queen 
Kunti offers the Lord her moving prayers of thanks. She desires He remain in Hastinapur 
to continue to protet her family by His mercy. The Lord arranges for a broken-hearted 
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Yudhisthira to be resettled in his Asatriya-dharma by Grandfather Bhisma, who lay upon 
a bed of arrows and yet remained alive. At last he departed this world at a time of his own 
choosing, while drinking the darsana of Sri Krsna through his eyes. Responding to their 
eagerness for His continued association, Lord Krsna even remained a few months more in 
Hastinapura. At last He returned to Dvaraka where devotees of all classes and 
relationships with the Lord seemed to get their lives back simply by His blessed 
appearance. 


Chapters 12-15: The Departure of the Pandavas and the Rule of Emperor Pariksit 
The birth of Pariksit, grandson of Arjuna, is a most joyous occasion for the Pandavas. His 


future is foretold to be glorious. Vidura, out of genuine concern for his brother who had 
actually fallen under the influence of Kali, helped Dhrarastra leave home and attain 
spiritual perfection, despite his numerous transgressions of the past. When Maharaja 
Yudhisthira comes to know from Arjuna that Sri Krsna departed the world, the Pandavas 
install Pariksit on the throne and depart Hastinapura for returning back home, Back to 
Godhead. 


Chapters 16-19: The Glories of Maharaja Pariksit Although still quite young, Pariksit 
is powerful enough to halt the nefarious deeds of the personality of quarrel (Kali) all over 


Planet Earth. Though Kali was promised places to abide in Pariksit’s kingdom—places 
where sinful activities are regularly performed—there actually were no such places. Kali 
therefore hatched a plot against the king. He entered the body of a proud, easily-angered 
young brahmana named Sringi, son of Samika Rsi. By daiva or divine will, the king 
made an offense against the sage that even Samika did not take seriously. But the son did 
and used his brahmanical power to curse the king in seven days. Maharaja Pariksit, 
though powerful enough, does not try to counteract the curse. He accepts these 
developments as the will of the Lord and takes to severe austerities on the bank of the 
Ganges in order to achieve the supreme goal of life. Many sages arrive from all corners 
of the world and even from other planets. They unanimously are of the opinion that the 
foremost authority on the matters raised by Pariksit Maharaja is Sukadeva Gosvami. Srila 
Sukadeva arrives on the scene as if somewhat mad. But mad he is not—everyone is able 
to see he is a Mahabhagavata of the highest order.. Therefore Maharaja Pariksit 
redirected the questions he asked of the sages to Sukadeva Gosvami. 


Questions 1-27 were covered in this study of Canto One 


Chapter One: Q1-6 
Chapter Four: Q7 
Chapter Five: Q8-9 
Chapter Six: Q10 
Chapter Seven: Q11-12 
Chapter Eight: Q13-14 
Chapter Ten: Q15 
Chapter Twelve: Q16-17 
Chapter Thirteen: 18-19 
Chapter Fourteen: Q20 
Chapter Sixteen: Q21-22 
Chapter Seventeen: Q23-24 
Chapter Eighteen: Q25 
Chapter Nineteen: Q26-27 


End of the study guide to the First Canto 
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